Reconciliation: The Message of the Gospel

The history of humanity is a story of tremeuslaliversity. It is equally a history of
tremendous tensions that pull nations, people grauithin those nations and even small tribal
clans in opposing directions of trying to protdwit uniqueness on the one hand, and seeking
some level of unity for accomplishing greater pwgmeither by joining together with other
groups or imposing their uniqueness on others. giEeh building is one of the historical
realities that have long contributed to bringinfjedent people groups together. From ancient
Assyria, Babylon, Greece, Rome and on into tHéchtury, ethnic diversity has often been a
forced reality of life. In the 18th and "I @enturies, the Americans not only brought African
slaves to help build their country, but businessens imported cheap Chinese labor at such
alarming rates that the Federal Government paseeel Chinese Exclusion Act” on May 6,
1882, restricting Chinese immigration from feaaaflumping economy and loss of “American”
identity* After the official end of British slavery in 183the English turned to a system of
indentured servitude for the masses of cheap Indizor available in their colony and imported
thousands of workers to various European intetbstsighout Africa and other colonized
regions until 1920, when the practice was banredhe 20" century, the Communist Joseph
Tito forced hostile groups like the Serbs, the @@end the Bosnians to live together as one
country, Yugoslavia, under harsh dictatorial rultn the 2% century, Arab states continue a
system of functional indentured servitude by imipgrivorkers from India, Pakistan, the
Philippines and North Africa. In Dubai, the muittional work force is estimated to be close to
80% of the city’s population.

In addition to Empire building, the mixing ethnic groups through migration as a result of
civil war, poverty, famine and the hope for a belife has always been a significant part of
human history. Jacob and his family of sixty-sbef 46:26) migrated to Egypt because of
famine, along with a large number of other ethm@mugs in that part of the world (Gen 41:57).
As we enter the Zicentury we have been in the midst of one of thgelst migrations of human
beings the world has ever seen. In 2008, estinpatethe number of worldwide legal and illegal
immigrants somewhere around 200 million+ pedplBhat means roughly one in every thirty-
five human beings are immigrants living in courgmet their own. The diversity in many of the
western countries is staggering. There are 19@ialftountries recognized by the United
Nations and 179 of them have an Embassy in the LL.St. Louis, Missouri, in the center of the
United States, their local “International Institutecognizes 100 different ethnic groups living in
the greater St Louis area, most of them arrivirtgrahe 1960’s and the greatest diversity
coming in the 1990’s and followirty.Larger U.S. cities like Los Angeles, Chicago,|&elphia
and New York City have long had a great diversftgthinic groups, where virtually every
country in the world is represented, often in lasgale numbers. During the 1990’s more
immigrants moved to the United States than at ahgrdime in its history, with estimates
reaching 14 million new immigranfsBy 1996, all fifteen nations comprising Westeur@pe
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had non-Anglo, immigrant populations of at least B0%. Refugees from Afghanistan, Iraq,
Sudan, Somalia, Democratic Republic of Congo andiili live in places like Pakistan, Iran,
the United States, Syria and Germany.

The result of all this movement of people gr®is that we live in a stunningly diverse world.
Yet, in many places, and especially the UnitedeStawe live with equally stunning mono-
cultural, ethnocentric churches. Even churchessdiaam to be “new movements” tend to be
mono-cultural or ethnically exclusive. New “urbamurches” focus on the “arts community,” or
the new urban middle class. Worship services tiezenl to meet the desires of specific target
groups- traditional, contemporary or classicath@ last half century, the freedom the
evangelical church in the West has taken to inbealiy segregate itself into almost every
imaginable, self-contained group, whether basedranparticular theological issue, or worship
style, or “personal needs” assessment, or ethnisitynprecedented. Yet, the High Priestly
prayer of Jesus remains unchanged-

"My prayer is not for them alone. | pray also foose who will believe in me through
their message, that all of them may be one, Fajingras you are in me and | am in you.
May they also be in us so that the world may belighat you have sent me. | have given
them the glory that you gave me, that they mayrieeas we are one: | in them and you
in me. May they be brought to complete unity tathet world know that you sent me and
have loved them even as you have loved me.” J@20123

The eternal purpose of God’s redemption in Chastains at the heart of His work in history-

“And he made known to us the mystery of his wilt@rding to his good pleasure,
which he purposed in Christ, to be put into effgben the times will have reached
their fulfillment—to bring all things in heaven @dwon earth together under one head,
even Christ.” Ephesians 1:9,10

And finally, the practical need of the body of Ghiin all its social, economic and ethnic
diversity to work closely together is still truedeny-

"For we were all baptized by one Spirit into oneysesvhether Jews or Greeks, slave or
free-- and we were all given the one Spirit to KritlNow the body is not made up of one
part but of many. If the foot should say, "Becaluam not a hand, | do not belong to the
body," it would not for that reason cease to bé pbthe body.... If the whole body
were an eye, where would the sense of hearingflte@€ Wwhole body were an ear, where
would the sense of smell be? But in fact God esnged the parts in the body, every
one of them, just as he wanted them to be.... Thecagnot say to the hand, "l don't
need you!" And the head cannot say to the featpiit need you!" On the contrary,
those parts of the body that seem to be weakandispensable....” 1 Cor 12:13ff.

These words of Jesus and the Apostle Pauleae, unmistakable and explicit in their
implications. Jesus prays for us to become otlearsame way he and the Father are one, and
he tells us he has amply equipped us for the tBskil tells us the great overarching purpose of
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God in redemption is not only our personal recaattdn to God, but also our reconciliation to
one another and the ultimate reconciliation otfahgs in Christ. He also explains that we
simply cannot fully function as the body of Chrgthout embracing one another as mutually
interdependent parts of one body. Furthermorégseexamination of the history and narrative
of both the Old and New Testament Scriptures reselastantial evidence that an intentional
commitment to reconciliation was a vital part ofroounity life both for Israel and the early
church. The depth of reconciliation called for®gd, even in the Old Testament, required the
full, participatory inclusion in the community lifef Israel of all ethnic and socio-economic
groups who covenantally bound themselves to Gamlitir circumcision. When we come to the
New Testament and look at the ministry of Jesusegsrepares his people for the great global
expansion of God’s kingdom, there is a foundated for a theological calling and practical
implementation of reconciliation in the life of tiearly church that became staggering in its
scope as the history of the early church unfoldBdneless hostilities between sworn enemies
and the barriers of social and economic oppressene overcome to bring people together as
equal members of the family of God.

Why then, are we so divided in so much ofdherch today? How is it possible these
straightforward commands and direct teachingspimany ways, do not practically inform the
life of the church? How did we get to the place rehee became deaf to the loving commands
of God that we must pursue a genuine reconciliatidhe church? That somehow we manage
to justify our segregation and deny Paul’s fundataleadmonitions that one part of the body
(made up of “Jews, Greeks, slave, free” 1 Cor 12caBnot say to another part either “I don’t
need you” or “I don’t belong”? Obvious issueshie Western church such as the rise of
nationalism after the Reformation, the practicslafery tolerated in and by the church,
colonialism in missions, the natural tendency ef tmman heart in every culture to practice
favoritism and prejudice, and the extreme individua and racism tolerated and even declared
culturally acceptable by the church in the Unit¢alt&s, all play a significant role. The more
important, immediate question is this: if we opem ears to the Spirit speaking to the church,
through the Word, will we hear a deep, profound foalreconciliation? Is this really a central
part of the message of the Gospel we need to pyad@ttention to? Is a deep, practical
commitment to reconciliation, on both an ethnic andio-economic level, only the laudable but
curious expression of a few isolated congregatibrmughout the evangelical church, or is this is
a mandate that all churches need to practice, éareag much as all churches should practice
preaching, worship, pastoral care, fellowship, memd evangelism?

In the following pages | would like to lay caisimple, biblical case for pastors, theologians
and the general leadership of God’s people to densegarding the practical expression of our
unity as the people of God with this question imahni are we called by God to intentionally,
explicitly and thoroughly pursue reconciliation ethnic and social divisions as a necessary
and fundamental manifestation of the Gospel? deeth Biblical and Covenantal obligation in
this that is vital to the life and witness of tHeuech?

As a starting point for making the case tleabnciliation is in fact essential to the life bét
church and meant to be a normal expression of @unaunity life, we can return to the three
major New Testament texts cited above and findlateaching about reconciliation that



provides the kind of clear, moral, foundationakianstion and promise we need in order to
embrace such a wonderful and daunting task.

The Prayer and Promise of Jesus Christ — John 17

In John 17 Jesus shares his final prayemhichurch just before he accomplishes our
salvation and shortly after, returns to the Fathdthough Luke tells us in Acts 1:3 that Jesus
taught his disciples about the kingdom of God fpedaod of forty days after his resurrection,
virtually none of that teaching is recorded for W8e are told some anecdotal information in the
Gospels that is invaluable to us as the Word of,Gatithere is no systematic teaching like that
recorded in the main Gospel narrative. This préyen, is the last major, written instruction of
the mind and heart of Christ we possess, wheratesihis soul to the Father and communicates
his deepest desires for us. It is a prayer forgieta unity and a promise of the means to attain
it.

The depth of the unity Jesus prays for issuopete that it throws us off guard in this broken,
divided world. He doesn't pray for a general gpfiunity among us or only an organizational
unity, though both of those things together wowddharvelous in our eyes. He prays for far
more; for a deep, thorough, complete unity of timel khe shares with the Father and by
implication, the Spirit. If we think about the Bens of the Godhead in their unity, it is an
astonishing revelation of what God actually intefatsus to experience. The Father, Son and
Spirit are Three in One: complete unity and divwgrekisting together (Mt 3:16, 17; 28:19; 2 Cor
13:14; Eph 2:18). They are completely interdepahdad inseparable in everything they do.
They are united in purpose and action in all thimgshe creation of the world (Gen 1:1,2; Jn
1:3,10; Col 1:15,16) and in its salvation (Eph &vF). Redemption is only achieved by the
Father, Son and Spirit each fulfilling their taskhe Son is sent and affirmed by the Father and
empowered by the Spirit (Mt 3:13-17; Jn 14:25-2ifug 3:5,6). The Spirit is sent by the Son
and the Father (Jn 16:5ff). Their intimacy of felkhip is full of joy and purity (Jn 1:1,32ff;
14:9ff; 15:10; 17:20ff). Jesus only does thd wilthe Father and the Spirit does the will of the
Son (Jn 8; 10:25-30; 16:16:13ff). Together, theynifest the glory of God as the Triune, eternal
Creator and Redeemer (Rev 4, 5).

Jesus prays for us that we “may be one, Fgtiidras you are in me and | am in you.” What
is our unity to look like? What should we be striyfor in the practical life of the church?
Unity and diversity deeply, concretely expressed1(Q:14ff; 17:20ff; Gal 3:26-29; Eph 4:1-7);
complete interdependency (Rom 12:3ff; 1 Cor 12;1Rffh 4:11ff); united in purpose and action
(Phil 2:1ff; 1 Pet 2:4,5); intimacy of fellowshimd joy in a context of holiness (1 Pet 1:8,9; 1 Jn
1:1-4; 3:11ff; 5:1ff); affirmation and empowermdgicts 2:17ff; 1 Cor 1:4-9; Eph 4:11-13; Phil
1:3); the manifestation of the glory of God (Ephff; 3:7ff; 1 Thess 1:4ff; Heb 13:20,21). All
this within a context of multiple nations, multigenguages and multiple social and economic
realities being brought together under the Lordsiipesus Christ (Acts 2:5ff; 13:1-2, 47-48;
14:1; 16:11ff; 20:4ff; Rev 7:9ff).

Instead, we have lots of division. Why dohewe a “Southern” Baptist Church? Because in
1845 there was a disagreement between Southerhersvare Baptist with the antislavery



sentiment of northern Baptists, so they starteit tven denominatioff. Where did the “Free”
Methodists come from? The mainline Methodist Churcthe 1860’s would not denounce
slavery, and they charged pew fees that forcegdloe to the backbenches of the church. So the
“free” Methodists organized.Why do we have an Assemblies of God Church a@twch of

God in Christ, both out of the same Pentecostalatmovement? Because one is white (AOG)
and the other is black (COGICY. Why is there an African Methodist Episcopal Churc

(AME)?

“The AMEC grew out of the Free African Society (FA&hich Richard Allen, Absalom
Jones, and others established in Philadelphia87.1When officials at St. George’s
MEC pulled blacks off their knees while praying, FMembers discovered just how far
American Methodists would go to enforce racial distation against African
Americans. Hence, these members of St. George’s mplads to transform their mutual
aid society into an African congregatiot.”

Thankfully, many denominations have repentetth@ir support of slavery and have officially
asked forgiveness. Unfortunately, that has noh lledowed up with much real commitment to
genuine reconciliation. The more acceptable adtigra is to approve “diversity” without
reconciliation. The Presbyterian Church in Amefbwhich | am a member, who loves and
respects the other members of the denominationmjpets its commitment to diversity and has
done a great deal in the last 15 years to acteaflyrace a real diversity of people grotpsut
on a practical level there is very little recoratilon. The largest minority in the denomination is
Korean, and yet there is little to no Presbyterseneral Assembly level communication
between the Korean and Anglo churches, let alongregation members learning how to
embrace one another and work together with thegrdity of gifts to advance the kingdom of
God. The reality that we are an interdependeny ®dnored. Instead we have established
what we call minority “movement leaders” with ofatdenominational positions for the various
constituencies of the church: African-American, ti4ai, Portuguese, Hispanic and Koréarin
the end, this is a functional “separate but eqapfroach.

Does God truly call us to, and expect us toea® in some meaningful measure, the level of
unity and reconciliation described in this prayeémould answer the question with a question:
how can we believe or strive for anything less?wBy of comparison, how do we describe the
biblical mandate for marriage? How many marriageemonies or seminars have we listened to
where pastors describe God'’s desire for husbardisvaves in Genesis 2 to become one flesh, or
in Ephesians 5 that our marriages are meant toarttegrelationship of Christ and the church?
Patiently, faithfully, but consistently we are algminded of the grace of God in Christ as the
only foundation for building such a marriage. Wisatritical here, is that we never tone down
the message no matter how many divorces theraadeno matter how difficult the task in
holding a marriage together. Would we want padimgeach anything less? So we repent, we
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seek forgiveness, we learn, we grow, we re-conmmbarriage over and over again, because we
know this is what God lovingly demands of us. Atnyp&ey points along the way in the

practical expression of becoming “one flesh”, cegptan stand back and say, “yes” and “amen”
to the process. As hard as it can be, it is sahwtbe blood, sweat and tears. Do we have this
same sense of commitment to reconciliation in teylof Christ?

We evangelize with the same kind of relentemamitment and are even willing to die for
the sake of preaching the Gospel to others. Pastdraining make great financial sacrifices,
call their families to great personal sacrifice aradvel to places all over the world in order to
learn and teach sound doctrine. We work and wodkthen work some more on worship. Yet,
none of God’s people would consider efforts in ¢haseas vain or useless, even though they are
often filled with lots of misunderstanding andiatés severe failure. Why do we do all this?
Because we believe God calls us to these thingsiWord. They are covenantal, biblical
obligations. We deeply know and believe theseamrsipilities have both temporal and eternal
value. As Jesus prays for our unity to mirror tingy of the Godhead, how can we settle to
strive for anything less than a deep reconciliatiwat reflects everything God has revealed about
his own unity in Scripture?

Yet, the practical questions remain in thertseand minds of many: in this very broken, very
divided world - divided not only by sinful heartgnerations of racism, tribalism and social
injustice, not only in the world, but evemthe church, mixed with the additional conflicting
cultural experiences, language barriers and diffeeiconomic and social expectations we bring
to the table- is it even in the realm of remotegtmty to embrace such a hope for reconciliation
and unity and commit ourselves to such a task’Awee better off taking our current approach
of realistically assessing and downgrading the etgb®ns for reconciliation to something more
manageable? Has Jesus given us anything thataeticglly help us see this level of
reconciliation become a reality? His profoundiygle answer is this: “I have given them the
glory that you gave me, that they may be one aare®ne.”

It is clear from his prayer that Jesus beliethes gift of this “glory” is enough to promote the
kind of unity he prayed for. If the presence aiftiaf the “glory of God” over his people is so
weighty and so profound that Jesus says it is émtm@reak through all the natural and sinful
divisions we experience in this world and give dsundation for deep and genuine unity, then it
must surely be something profound and we oughtakensure we have a strong sense of what
that glory actually is. For many believers, andrfa@any pastors and teachers, the glory of God
remains something a bit abstract and intangibla. sbme, it is associated on a practical level
with a mystical aura or a sensation of the majestgod; something people are aware of when
they sense the real Presence of the Spirit of Gatdstill find intangible and hard to describe.
And there is truth in that. There is a myster{\Mho” God is that ought to make us stand back
in simple wonder and awe. For others “the glorgofl” is the justifying phrase used to describe
both the motivation and the goal of their work,artiess of the actual purpose of the ministry.

It is the “ace card” that is played to excite tle®ple of God. Listeners who love God and do
care about his glory know it is generally a goadgrand often give a “yes” and “amen”
whenever God’s glory is invoked, but many simplydao concrete understanding of what it
means and no way to discern if the “glory of Gduiyt are being called to praise and sacrifice
for is completely legitimate. Still others, in ttradition of Jonathan Edwards, describe the glory



of God as “God’s delight’* The members of the Trinity delight in each otfvehich is the
essence of God'’s glory) and in turn God delightssr{imanifests his glory) and wants us to
delight in him (to glorify him). It is that “deligging in God” that is our highest end, versus the
destructiveness of pursuing a self-centered, selfided delight. And this is surely wonderful
and true.

Yet, all of these definitions in some way sderdescribe the effect of God’s glory without
necessarily describing the substance of the gl@gd’'s Presence is glorious and awesome.
God’s glory is our greatest goal. And surely, fyjang God is expressed in taking our ultimate
delight in God and this is at the very heart of stp. | would further suggest, however, that
behind these descriptions of God’s glory lies thepoken reality of what Scriptures identify as
the substance of God’s glory- his goodness.

The closest thing we have in the Bible to wiiatmight call a working definition of God’s
glory, is found in the Exodus narrative. The cahts Israel’s unfaithfulness at Mt Sinai. Moses
had been on the mountain receiving instructiortiernewly formed nation and because he was
gone forty days, the people became restless andedki change “gods” to someone who was
more attentive to their perceived needs. As tbey/sif God’'s grace and discipline, and Moses’
faithfulness as a priest on behalf of his peoplelds, Moses makes a final appeal to God for
the blessing of his presence to go with them oir jberney as the only genuine evidence of
their status as God’s people (Ex 33:12-16). Theelltesponds to Moses’ request by affirming
his presence would indeed go with the people, bed Moses says, “Now show me your glory.”
And here is the profound answer from God: “l waluse all my goodness to pass in front of
you, and | will proclaim my name, the Lord, in yqaresence. | will have mercy on whom | will
have mercy, and | will have compassion on whomllllveve compassion” (Exodus 33:18,19).

Here, God himself wraps the definition of gisry in the context of his goodness. Where the
NIV English text reads, “I will cause all my goodiseto pass in front of you,” the Hebrew
carries the sense of “the complete expression ofjooginess™® In context, it is a goodness that
is free to show mercy and compassion to absolat®yypne, including a group of ungrateful
people who turned to idolatry after experiencing gineatest deliverance from sin and oppression
ever witnessed at that point in human history.

The essence of God’s glory is in the moraldy@ss of God’s character; his glory is his
ethical nature. The term glory and goodness sghanse is not a limited definition but meant to
be taken as a full expression of everything thgbisd about God- his righteousness, mercy,
compassion, judgments, kindness, grace and logeweAwill see in the following texts, that
goodness is expressed in everything God is anddrything he does: even in the use of his
strength, power and Sovereign dominion over atighi If we look at the revelation of God’s
glory throughout Scripture and keep this Exodud 83heme of the “complete expression of
God’s goodness” in mind, it will help us understaind narratives more fully, and in turn, will
help us understand why Jesus was so confidentfth&f ¢od’s glory in us is sufficient to
produce reconciliation and unity.
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In Exodus 14:4 God'’s glory/goodness in seeneasrushes the evil, dictatorial rule of
Pharaoh, and that glory is exalted in praise inSbeg of Moses precisely because God worked
the wonders of the Exodus deliverance: “Who ambegyods is like you, O LORD? Who is like
you-- majestic in holiness, awesome in glory, wogkivonders? (Ex 15:11). In Leviticus at the
dedication of the Tabernacle, the glory of the L.oh& goodness of God, is so magnificent it is
tangible, visible to the human eye. And with thlairy comes blessing (Lev 9:23; cf 1 Kings
8:22ff). Throughout the Exodus narrative whenetere is sin and rebellion, it is answered by
the manifestation of God’s glory- his goodness- evitland sin are overwhelmed and turned
back (Num 14; 16; 20). When Achan sins by takhmgplunder of Ai for himself, he is exhorted
to “give glory to God”- a way of acknowledging Gmdgood and Achan is the one who has
sinned and brought disaster to Israel (Josh 7:19\&Mhen the Philistines capture the ark of the
covenant, the dying wife of Phineas names her newttuld “Ichabod,” referring to the
captured ark, because “the glory has departed omel” (1 Sam 4:21). The ark can be equated
with the glory of God because it is the central bghof God’s goodness- the place of atonement
and covenant blessing for the people of God. Whewid is king and the ark is finally brought
to Jerusalem (1 Chron 16), he leads the people@mship and urges them to “glory in God’s
holy name” (16:10) and rejoice because God fulflssgood covenant promises to his people.
He also urges the people to “Declare his glory agrtbe nations” (16:24), which means
declaring his goodness because of his marvelouwssdeEhe fullness of his goodness is seen in
his majesty that spreads strength and joy (16:ZRgre is even glory (moral goodness) in his
strength (16:28) because God uses it to estalbleskdrth (16:30) and to rule among the unruly
nations (16:31-33). Giving thanks to God is itgethoral goodness, and so we “glory in God’s
praise” (16:35) because he is so good in beingsauror (16:35).

The glory of God is transferred to men asfa @aul was called to be a godly king who
ensured the people of God lived out the goodne&ndfas defined by the just and righteous
demands of the Law (Deut 17:14ff.) Even thouglfidiled miserably in his calling, it was
nonetheless the position he held, and so Davidrgsies death with these words: “Your glory,
O Israel, is slain on your high places” (2 Sam L:Baul was Israel’s glory because he was the
one who was to lead them in goodness. When J@ztebn the nature of his life before all his
great trials came, he remembers all the good tHBmshad strengthened him to accomplish
(29:1-17) and sums up his previous perspectiveigiifd: “My glory will remain fresh in me”
(29:20).

In the Psalms the glory of God as an expressidis goodness is even more prominent.
David praises God for manifesting his glory (Ps) &&cause he showed goodness in delivering
him from his enemies. God himself laments theusirgfss of men who turn his “glory into
shame” by loving the opposite of goodness- emptydgidies and false gods (Ps 4:2). God’s
glory is manifest in the goodness of the createdeause and in turn, the universe declares that
glory back to him (Ps 19). Without missing a béag, creation glory/goodness is then correlated
to the glory/goodness of the Law (Ps 19:7). Thegkof Glory (Ps 24:7) is the one who creates
the world in goodness (24:1,2) and pours out bhgssiindication and salvation on the righteous
(24:3-6). “The place where God’s glory dwells’s(#6:8) is a place of love, truth, wonderful
deeds, and an absence of lies and evil deeds 726:The glory of God is wrapped in the
goodness of his strength, which is exercised inthrmlgh the storms of creation to work
blessing for his people (Ps 29, cf Judges 5:188hJL0:11). When David prays for the glory of



God to be “over all the earth” (Ps 57:5, 11), hasking for the evidence of God’s goodness to
be made known everywhere as it was revealed imgdwm (and his people) from the hostility

of the nations (57:1-4), and fully manifesting lige and faithfulness (57:7-10). When

Solomon prays, “may the whole earth be filled with glory” (Ps 72:19) he is asking for God’s
goodness to be expressed in delivering the neediyrenafflicted of the earth who have no one
to help (72:12ff). Asking for the kindness, mereyaompassion of deliverance and forgiveness
is asking God to demonstrate the glory of his ndAs79:9, Ps 85).

When we turn to the prophets, Isaiah serves@sminent example of the link between
God's glory and his fundamental goodness. Isaakd at the failure of the people of Israel and
prophecies a day when “the Branch of the LORD bellbeautiful and glorious, and the fruit of
the land will be the pride and glory of the survivan Israel.” (4:2). “Then the LORD will
create over all of Mount Zion and over those wheeatble there a cloud of smoke by day and a
glow of flaming fire by night; over all the gloryilvbe a canopy” (4:5). Are these simply
flowery, intangible words? What does this gloryam® It is another way of describing the
goodness that will flow from God through his people

“In the last days the mountain of the LORD's temyilk be established as chief among
the mountains; it will be raised above the hillsd @ll nations will stream to it. Many
peoples will come and say, "Come, let us go upéonmountain of the LORD, to the
house of the God of Jacob. He will teach us hissyag that we may walk in his paths."”
The law will go out from Zion, the word of the LOREdm Jerusalem. He will judge
between the nations and will settle disputes fonyrzeoples. They will beat their swords
into plowshares and their spears into pruning holllesion will not take up sword
against nation, nor will they train for war anymort@ome, O house of Jacob, let us walk
in the light of the LORD.” Isa 2:2-5

When Isaiah is ushered into the Throne Presehthe Eternal God, he finds himself
surrounded by angels who eternally proclaim, “Hblgly, holy is the Lord God all mighty”(Isa
6:3). God’s holiness is not simply the absencarngftaut also the presence of righteousness and
goodness. So Isaiah goes on to say, “The whoth esafull of his glory”(Isa 6:3). That means
God's holiness, his goodness, is present everywdreden everything. The glory is so great and
so good that Isaiah crumbles in awareness of hislagk of goodness and is only able to be in
God’s Presence through atonement (6:5-7).

Isaiah prophesies the promised ministry oftessiah with the terminology of glory: “And
the glory of the LORD will be revealed, and all rkiandl together will see it. For the mouth of
the LORD has spoken” (40:5). What will they see?

“Of the increase of his government and peace tédrde no end. He will reign on
David's throne and over his kingdom, establishimg) @pholding it with justice and
righteousness from that time on and forever. Tla¢ aethe LORD Almighty will
accomplish this.” (Isa 9:7)

“A shoot will come up from the stump of Jesse; froimroots a Branch will bear fruit.
The Spirit of the LORD will rest on him-- the Spiaf wisdom and of understanding, the



Spirit of counsel and of power, the Spirit of kneddje and of the fear of the LORD--
and he will delight in the fear of the LORD. He lwibt judge by what he sees with his
eyes, or decide by what he hears with his earsylihtrighteousness he will judge the
needy, with justice he will give decisions for theor of the earth. He will strike the earth
with the rod of his mouth; with the breath of hisslhe will slay the wicked.
Righteousness will be his belt and faithfulnesssidigh around his waist.” (Isa 11:1-5)

When the Messiah comes, his ministry is “tbmplete expression of God’s goodness” (Ex
33:19) made visible. John tells us, “The Worddmee flesh and made his dwelling among us.
We have seen his glory, the glory of the One anly,Gvho came from the Father, full of grace
and truth” (1:14). What did they see? The goodiészod revealed in Jesus blessing a wedding
celebration (Jn 2), cleansing the court of the BaEnat the Temple so it could function as a
place of prayer (Jn 2, cf Mt 21:13), disciplingigedus leaders in God’s love for the world (Jn
3), forgiving and restoring a Samaritan women wlas wppressed in sin (Jn 4), healing the sick
(Jn 4, 5), feeding the hungry (Jn 6) and doing sayrgood deeds and miracles of compassion
and kindness that, “If every one of them were emittiown, | suppose that even the whole world
would not have room for the books that would betemi.” (Jn 21:25)

The greatest evidence of God’s glory/goodinehss willingness to send his own Son to the
cross for sinners. In John 12 Jesus prepares hisheart and the hearts of his disciples for that
great and dreadful day of salvation with these word

Jesus replied, "The hour has come for the Son of tdde glorified. | tell you the truth,
unless a kernel of wheat falls to the ground aed,dt remains only a single seed. But if
it dies, it produces many seeds. .... “Now my hesaimoubled, and what shall | say?
'Father, save me from this hour'? No, it was ftg ery reason | came to this hour.
Father, glorify your name!" Then a voice came frioeaven, "I have glorified it, and will
glorify it again."” 12:23-28

Jesus is “glorified” in his death, declared amanifested as good, because his death is the
ultimate expression of God’s goodness for sinndesus prays for the Father to glorify his own
name, a prayer for God to demonstrate the fullréxaéhis goodness. The Father confirms that
he has already demonstrated his glory/goodnesséindb it again- possibly a reference to
sending the Son and manifesting all his glory tgfobim, and then completing the expression of
his goodness by punishing Christ for our sings o wonder John later sees a vision of heaven
in which all the saints, all the angels and albtien sing to the Father and the Son, "To him who
sits on the throne and to the Lamb be praise andrtend glory and power, for ever and ever!"
(Rev 5:13)

The Apostle Paul picks up the theme of Gotbsygas moral goodness and it becomes a
recurring theme throughout the book of Romans.telle us the great downward spiral of men is
tied to “exchanging the glory of the immortal Gad fmages made to look like mortal man and
birds and animals and reptiles” (Rom 1:23), whithurn leads to a deeper descent into evil
(Rom 1:24ff). Itis only “to those who by persiste in doing good, seek glory, honor and
immortality, [that] he will give eternal life” (Ror:7). The great problem is that no one actually
seeks God or seeks good (Rom 3:11, 12). “All leameed and fall short of the glory of God,”



an expression for failure to achieve the level otiG moral goodness (Rom 3:23). Amazingly,
righteousness and the glory that comes with itardp be received as a gift through faith in
Christ (Rom 3:21ff). Once received, this glorngesweighty and so profound that despite sin
and suffering in this world we are free to “rejoioehe hope of the glory of God” (Rom 5:2).
We can expect to see “the goodness of the Lordanand of the living” (Ps 27:13). Because of
our union with Christ, “the glory of the Father’attraised him from the dead, guarantees us
freedom to live a new life of righteousness (Ro#d) 6even embracing the sufferings of Christ
and sharing “in his glory” (Rom 8:17, 18). Themylgoodness of God is so profoundly at work
in the world, that even the hardness of Israelisalieving heart is Sovereignly used by God to
bring salvation to the nations (Rom 9-11). Paulatodes,

"Who has known the mind of the Lord? Or who hasd@e counselor? Who has ever
given to God, that God should repay him? For from &nd through him and to him are
all things. To him be the glory forever! Amen.” iR 11:34-36)

With this understanding of God’s glory filliraur hearts and minds, the depth of Jesus’
promise, “I have given them the glory that you geneethat they may be one as we are one”
takes on a far greater force for genuine hopedaneiliation. What is able to break down all the
barriers and divisions of men and create real retation and unity? The deep, profound,
practical expression of the goodness of God, lws/ghanifest in and through us to one another
and to the world.

When we look at the early church in the bobRas, we should be amazed at the level of
unity and reconciliation they enjoyed, despiterth&ural divisions and animosities that existed.
Rich and poor, slave and free, Jews and all ther atations (Gentiles) living and worshiping
together as one body, within an amazingly shom sgdime. Not an absolute, perfect unity.
But still a far greater, practical demonstratiomexonciliation than we enjoy today. One central
dynamic in their life as a church that promoted timity was the manifestation of God’s
glory/goodness to each other in their practicablsee

“They devoted themselves to the apostles' teadmalgto the fellowship, to the breaking
of bread and to prayer. Everyone was filled witteaand many wonders and miraculous
signs were done by the apostles. All the beliewen® together and had everything in
common. Selling their possessions and goods, theg tp anyone as he had need. Every
day they continued to meet together in the templets. They broke bread in their
homes and ate together with glad and sincere heasising God and enjoying the favor
of all the people. And the Lord added to their nemtbaily those who were being saved.”
Acts 2:42-47.

These verses have been quoted or referrealittless times over the generations to help
define and defend the practices of the church.yHne the paradigm, the model expression for
all churches in all cultures and all ages of whatpeople of God ought to look like and how we
ought to function as the body of Christ. Therd wértainly be variables and contextualization,
but the fundamental principles revealed are tinselaad in the center of the paradigm, along
with teaching and fellowship and prayer, is thisaty foundational description, “All the
believers were together and had everything in comr8elling their possessions and goods, they



gave to anyone as he had need.” They did goodeanother. They manifested the glory
Christ had given them, now unleashed through threepof the Holy Spirit. This expression of
glory is repeated almost immediately in Acts 4eaét second powerful proclamation of the
Gospel:

“All the believers were one in heart and mind. Nie @laimed that any of his possessions
was his own, but they shared everything they haith Weat power the apostles
continued to testify to the resurrection of thed.desus, and much grace was upon them
all. There were no needy persons among them.réor ime to time those who owned
lands or houses sold them, brought the money flensales and put it at the apostles'
feet, and it was distributed to anyone as he had.he Acts 4:32-35.

The phrase, “there were no needy persons atheng,” points us back to the original call for
God's people to live out God’s glory in the Law, vl Moses told the people of Israel to cancel
debts every seven years and told them,

“However, there should be no poor among you, fahaland the LORD your God is
giving you to possess as your inheritance, hendtily bless you, if only you fully obey
the LORD your God and are careful to follow allgbecommands | am giving you today.
For the LORD your God will bless you as he has psedh and you will lend to many
nations but will borrow from none. You will rule evmany nations but none will rule
over you. If there is a poor man among your braherlany of the towns of the land that
the LORD your God is giving you, do not be hardbegor tightfisted toward your poor
brother. Rather be openhanded and freely lend Hiatever he needs.” Deut 15:4-8

The promises of Isaiah 2 and 4 were beingledf Those who took up swords against one
another and earlier called for the death of Jesere wow turning those swords into plowshares
and using their resources to provide bread (Isp 2%er the new community of God’s
redeemed people was a canopy of glory that prowstietter and refuge (Isa 4:6). In the full,
Pentecost and Jubilee expression of God’s gloguttr the Spirit, God’s people not only lend
freely to one another, they sell their homes and fpod to anyone in need. This glory of God
goes well beyond cultural expressions of nicenadsb&ing a “good person.” This glory can
only be produced by the presence of the Holy Spadause it leads us to give away our own
resources of physical security in a time of faminen more, it teaches us to “love your
enemies, do good to them, and lend to them witbrpécting to get anything back. Then your
reward will be great, and you will be sons of thed¥iHigh, because he is kind to the ungrateful
and wicked” (Luke 6:35). And the result is glaoyGod: “In the same way, let your light shine
before others, so that they may see your good wamilsgive glory to your Father who is in
heaven” (Mt 5:16 ESV).

Several years later as Paul reminds the Coaimtbelievers of their unity with the Jerusalem
church (2 Cor 8), he appeals for their assistamd¢elping these believers in a time of famine.
He describes their practical expression of goodassomething that will result in praise to God.
Even though the word “glory” or “glorify” is not esdl, the basic ideas are still obviously
expressed:



“This service that you perform is not only supplyithe needs of God's people but is also
overflowing in many expressions of thanks to G&gcause of the service by which you
have proved yourselves, men will praise God forabedience that accompanies your
confession of the gospel of Christ, and for youregesity in sharing with them and with
everyone else. And in their prayers for you tineiarts will go out to you, because of the
surpassing grace God has given you. Thanks beddf@ his indescribable gift!”

2 Cor 9:12-15

Without this concrete expression of God’s gliorand through us, the church can never
practically experience the fullness of reconcitiatand unity Christ has purchased for us. This
lack of expression of glory does not negate thityahaat we are in fact united in Christ. We
are. It just means we will have limited successexpressing that unity. Even doctrinal unity, as
absolutely necessary and foundational as it isssniuch as doctrinal truth is itself a part of the
glory of God over us, without a practical expreasad goodness and love, it is not enough to
promote the depth of unity Jesus prays for. Bat is the negative. The positive promise of
Jesus is this: he has given us the same glorydtier gave him that we may be one. By the
power of the Holy Spirit, through the resurrectmower of Christ, simply doing good,
manifesting the full expression of the glory of Geill promote the reconciliation and unity of
the church in profound ways.

In 1992 a group of believers in St. Louis, 84isri started New City Fellowship of St. Louis.
We began the church with a prayer for God to bblagk and white Christians together as a
reconciled expression of the body of Christ, primgiag the Gospel through the power of the
Spirit in Word and deed. St Louis, to this daynagns a very openly, racially divided city. Yet,
God has blessed this congregation to become adfdaslievers worshipping in two locations,
with members from some 15+ nations and a staffittildes Anglos, African-Americans and
African leadership from Togo and Congo. The cogaten includes a large population from
Congo, Liberia and other parts of West Africa analrBa. Worship services are multi-lingual
and include songs in English, French, Spanish, (Bumma) and a variety of African tribal
languages. The Elders and Deacons of the chuechlsw from a variety of ethnic and socio-
economic backgrounds. The congregation regulafrdfipreaching from Anglo, African-
American and African pastors, plus a variety ofting pastors from places like India, Pakistan,
Kenya, Congo and Togo. In addition to the undesgrgracious blessing of the Spirit, what
“holds” this congregation together?

Besides the all important, foundational, cle@aching of the good news of salvation by
grace alone, through faith alone, in Christ aldhete has been a commitment to manifest the
glory of God by “doing good” to one another andiie community around us. That means
especially taking care of the practical needs effgitherless, the widow, the poor and the
immigrant, and is expressed through commitmentsv® by tutoring inner-city children, taking
care of the homes and basic physical needs of vadpmviding basic life needs for newly
arriving refugees and immigrants, providing joblidkaining for teenagers from fatherless
homes, and helping single moms who are overload#édrasponsibilities — all in a context of
continually speaking the message of God’s lovehn<t. These are done both for the members
and new attendees at the church, as well as trergle@ommunity at large (Gal 6:10).



In addition, there is a practical commitmentave one another in the church body through
making sure all the basics needs of the membetsediody are provided for, as well as
intentional commitment to fellowship and prayerisystem of “house churches” (Acts 2:42-
44). What we have seen and continue to experisrtbat this commitment to live out the glory
God has invested in us, has provided a contexddouine reconciliation to grow.

This does not mean we do not suffer the saials,tdifficulties, sins and failures of every
other church. We do: sometimes in spades. Afpoirg we had a significant Hispanic
population, but some serious sin and conflict oresd levels led to the slow loss of most of
those believers from our fellowship. We have aigtfered the loss of significant African-
American leadership at different points, as weldasandal or two in some of our community
ministries. And yet, by the unstoppable grace ofl & at super-abounds wherever sin abounds
(Rom 5:20), we have continued to mature and groloth in our reconciliation and overall
ministries. A central, key component in that rezbation is this practical expression of glory.
Words, even great theological truths spoken in,l@xthout action — without love and glory in
action — would not be enough (1 John 3:16-20).t li®cause there is a practical, hands on
“doing of goodness” that the congregation is mabii and equipped for (Eph 4:11-12) within
the context of the Gospel of grace, we are trubuwly, seeing ourselves being “built up until we
all reach unity in the faith and in the knowleddeh® Son of God and become mature, attaining
to the whole measure of the fullness of Christ’"{Epl3).



