The Cross of Christ: The Death of Our Hostility ard the Birth of our Unity — Ephesians

Clearly reconciliation is no easy matter. @nasions in this world that have grown out of
the sins of oppression, injustice, arrogance andrance are deep, long lasting and from a
human perspective, hopelessly ingrained in trilmesraations, communities and neighborhoods.
In 2008, as African nations continue to emerge ftbair first generation attempts at governing
themselves as nation states under the dictatot@lof tribal leaders, (often placed in power by
the Colonial powers who preceded them), the tdbaises could hardly be more dramatic. Entire
national resources have been pilfered by thosewep and political control has been maintained
through traditional forms of empire rule: the gysttic suppression of opposing ethnic groups
through political, economic and oftentimes, rutblaslitary oppression. The evidence of the
division comes to the surface in times of natialattions, when the hopes of the oppressed
often ignite in riots, mass protests and tribdingl. Kenya, Zimbabwe, Congo, Uganda, Sudan,
Somalia are all recent examples. In the worst ¢digesRwanda, things degenerate into
genocide. The remains of South African Aparthsidrth African Muslim/Christian conflicts
and the general oppressiveness of Islam leavetae eantinent reeling under the divisive
hostilities such tyranny leaves in its wake.

China and India, which comprise one thirdnaf world’s population, constantly struggle with
religious and political hostilities and oppressidtiuman rights are routinely trampled. The
recorded stories of abuses are legion. One Uh&bns Human Rights report describes the
abuse of children in India:

“With credible estimates ranging from 60 to 115lioil, India has the largest number of
working children in the world. Whether they are atigg in the heat of stone quarries,
working in the fields sixteen hours a day, pickmags in city streets, or hidden away as
domestic servants, these children endure misegatalalifficult lives. They earn little and
are abused much. They struggle to make enough tmédagerhaps to help feed their
families as well. They do not go to school; morantihalf of them will never learn the
barest skills of literacy. Many of them have beearking since the age of four or five,
and by the time they reach adulthood they mayregacably sick or deformed-they will
certainly be exhausted, old men and women by tkeofprty, likely to be dead by fifty.
Most or all of these children are working under sdorm of compulsion, whether from
their parents, from the expectations attacheddw taste, or from simple economic
necessity. At least fifteen million of them, howevare working as virtual slaves. These
are the bonded child laborers of Indfa.”

The conflicts in the Middle East, ethnic tems in Europe, the vast disparities between rich
and poor in Latin America and the exclusive subamd inner-cities of the United States all
point to an entire globe that is engulfed by défarlevels of human division. Even in the most
progressive university campuses in the United Staite practical separation of students into
ethnic enclaves in every situation from the lundmnao Christian campus groups is simply the
dominant reality.

! http://lwww.hrw.org/legacy/reports/1996/India3.htm




How can oppressor and oppressed ever comth&y@eHow can rich and poor be reconciled?
How can members of warring tribes, after generatmimabuses, truly be united? It would take
something of earth shattering proportions to brewj, genuine change that could produce
reconciliation out of such division. But somethimgre than earth shattering has taken place.
Something heaven and earth shattering has happdimedSON OF GOD appeared in human
flesh, fully identified with us as a man and ak thrath of God- the justifiable anger and
retribution that should be poured out on all thasive and destructive acts of sinful men- has
been poured out on Jesus Christ on behalf of ldplpeand peace has been purchased. God
tells us it is the kind of peace that is able tallagrocities and make enemies into family
members who embrace one another in love. The AgpBsul states it this way:

“But now in Christ Jesus you who once were far ahaye been brought near through
the blood of Christ. For he himself is our peackpwas made the two one and has
destroyed the barrier, the dividing wall of hosfiliby abolishing in his flesh the law with
its commandments and regulations. His purpose avasetite in himself one new man

out of the two, thus making peace, and in thislwogy to reconcile both of them to God
through the cross, by which he put to death thestihty. He came and preached peace to
you who were far away and peace to those who wese For through him we both have
access to the Father by one Spirit.” Ephesian3-28L

The first four chapters of Ephesians is omgldiscourse from Paul on reconciliation.
Perhaps too often it is read from an individuaigterspective and we miss the overall message
of reconciliation not only to God, but profoundtg,one another. Believers are often encouraged
to understand the vast richness of their pers@taagon heritage in Christ. Chosen, loved,
adopted, redeemed, forgiven, predestined and mavkbdhe Holy Spirit, are all themes in
Ephesians chapter one that we are rightly encodregake to heart, reflect on and allow to
shape our understanding of the depth of God’s fowes personally. Good pastors and preachers
know that the most important thing for any indivadibeliever to do is precisely to believe and
apply these things to themselves. Nothing caracepa personal faith that says, “Christ loved
me and died for me” (Gal 2:20).

But that is still only an application of theam point Paul is making. The great promises of
Ephesians 1 are all stated in plural and corpdeatas: “blessed us” (1:3), “chose us” (1:4),
“predestined us” (1:5), “given us” (1:6), “we hareglemption” (1:7), “lavished on us” (1:8),
“guaranteeing our inheritance” (1:14). The reaBanl is not addressing this on an individual
basis is not simply a matter of indifferent gramicsdtstyle, but it is plainly because he is
addressing the church as a reconciled group. Hswes to know that what has been promised
to us personally has been promised to all God'pleeworporately and that it is equally
important to apply this peace, acceptance andvengiss in a very deliberate way to everyone
else in the church, just as much as we need teueeit for our own lives . We simply are not
given the option to think of these things onlyragtfor ourselves in a way that practically
ignores the other members of the body. At the heyrt of all these amazing promises of our
status as sons and daughters of God, is this diicrdeclaration of God’s purpose:

“And he made known to us the mystery of his wilt@aling to his good pleasure, which
he purposed in Christ, to be put into effect wHenttmes will have reached their



fulfillment-- to bring all things in heaven and earth together under one head, even
Christ.” (Eph 1:10)

The Greek word translated “bring togetherthia NIV, means to “sum up” or “unite,” and
then Paul adds, “all things... in Christ.He tells us in the most comprehensive way possibl
that reconciliation, all things being brought tdgatand unified in Christ, is nothing less than the
full revelation of the mystery of God’s will in hgaving purposes in Christ. All the related
promises are made to “us” corporately, becausedhegommitments God has made to all of us
to effect this unity and reconciliation. Paul igpacking the depth of the “glory” Christ has
given to us so that we may be one (Jn 17:22). thegeand only together, all of us are
thoroughly equipped with this presence of God'syto fulfill the purpose of being united
under Christ’'s Headship. Together, through therdimg of the Spirit, we have been
predestined to manifest the praise of God’s gl&ph(1:14). Together we need the anointing of
the Spirit to understand just how far this recaatidn and manifestation of God’s glory extends

(1:16ff).

If we think of our unity only in terms we canagine through human reasoning, we will miss
the full measure of what God intends to accompliShe power of God to bring about this
reconciliation in the world is rooted in the resation power of Christ who Sovereignly over-
rules every other power for the sake of us coletyi as his church (Eph 1:19-23). All of us
were dead in sins (2:1); but now, “God, who is iicimercy, has made us alive with Christ”
(2:5). And together, “we are God’s workmanshigated in Christ Jesus to do good works”
(2:10). If we exclusively individualize these texive can miss the larger glory of God’s purpose
in reconciling us to one another.

So, as the Lord of history and the King ofgdgrwho sits at the right hand of the Father until
all the nations become his inheritance, do weydmlieve the Son is overseeing and ruling over
the flow of history to accomplish this great pur@ad re-uniting all things, and all peoples in
Himself? When we look at this great moment indnigivhen the nations are on the move and
one in thirty-five people are living in alien nat®and the diversity of the nations is continually
increasing, is the same God who directed the fatdbbmmham and Joseph to “bless” and “save”
the nations (Gen 12, 50) also directing the fatdhe$e immigrants and refugees to ultimately
move his people to the very reconciliation he dedchieve, prayed for and revealed as the
ultimate plan and purpose of history?

Returning to Ephesians 2:11-13 Paul descrniia® completely the only foundation for this
reconciliation:

“Therefore, remember that formerly you who are @esby birth and called
"uncircumcised” by those who call themselves "tineuencision” (that done in the body
by the hands of men)-- remember that at that jimewere separate from Christ,
excluded from citizenship in Israel and foreigrnershe covenants of the promise,
without hope and without God in the world. But nmwChrist Jesus you who once were
far away have been brought near through the blé&hast.”

2«Greek English Lexicon of the New Testament” BaAendt Gingrich, University of Chicago Press 19355



How can this be? Is it possible that Jews@edtiles are truly, substantially, deeply united
as one in Christ? The Jews had a covenant hemtaly&sod. They were his chosen people.
They had generations of special knowledge of Ghdis and generations of living under the
promises of God’s grace and kindness (Rom 2:17-3fhe Gentiles, all other ethnic groups,
were truly without hope and without God in this WiofEph 2:12). There was a long history of
hostility between these groups. Enslaved by thgfans; at war with the Philistines, the
Amorites, the Syrians and a host of smaller Cani@anaitions; invaded and crushed in the north
by the Assyrians and in the south by the Babylas)i#ime Jewish history would have naturally
fed anger, resentment, self-protection and bitesnd hey had suffered their homes being
burned, their women being raped, their pregnant &okilled, starvation to the point of eating
their own flesh and blood for survival, their Temind capital city burned to the ground and
dismantled and then being exiled to a foreign lahbden they suffered under the dictatorial
empires of Babylon, Persia, Greece and ultimatedyhard rule of Roman law.

Of course, the Jews were guilty of some ofvitiy same things. They had worshipped idols,
shed innocent blood, cheated the poor, offered thdidren on altars of fire as a sacrifice to
false gods (Isa 1-5), and by the time Paul wrogebibok of Ephesians, conducted a mock trial of
Jesus, claimed the ruthless dictator Caesar asahigiking and crucified the very Son of God.
There was one notable difference between themtenGeéntiles; they claimed exclusive
knowledge of the One true God, and despised théil&eas “unclean.” In return, the Gentiles
hated the Jews and blasphemed the God they claonedrship (Romans 32:17-24).

How could the history of this division be wm&? Paul’'s answer: both of you have been
brought near to God and to one another “througibthed of Christ” (Eph 2:13). In Ephesians
2:14-18, Paul describes the work of the Cross ase#ung we must continually focus on in
order to build and experience deep unity in theybafdChrist. We must make much of the shed
blood of Christ as the basis of our peace. The wbRhrist in purchasing salvation and
reconciliation is of first importance (1 Cor 2:2;3pand is the very central issue on which
everything else hinges. Paul tells us why and tiendeath of Christ, his shed blood, can
effectively bring reconciliation between enemies;anciliation so profound that Paul states it as
an accomplished fact: Christ “has made the twd (feh 2:14):

“For he himself is our peace, who has made theameand has destroyed the barrier, the
dividing wall of hostility, by abolishing in hisdkh the law with its commandments and
regulations. His purpose was to create in himssf mew man out of the two, thus

making peace, and in this one body to reconcila bbthem to God through the cross,

by which he put to death their hostility. He came @areached peace to you who were far
away and peace to those who were near. For thronghve both have access to the
Father by one Spirit.” (Eph 2:14-18)

The barrier to reconciliation is “the dividimgall of hostility.” This dividing wall is not ahd
our separation from God. It's about our separafiiom each other. Paul tells us this “wall” is
“the law with its commandments and regulations”’haddoes Paul mean? According to John
Calvin, and subsequently many commentators in #ferfed tradition, this is fundamentally a
reference to the ceremonial aspects of the lawcu@cision, feast days, sacrifices, etc., all



marked the Jews as a separate people, differantdhathe other nations. According to Calvin,
since those outward ceremonies have been donewitvaly the shedding of Christ’s blood,
they now no longer stand as a barrier to Jews ardil@s being one. “The mark of difference
has been taken away; for ceremonies have beershedlf Simply put, Gentiles do not have to
practice Jewish ceremonial customs to be acceptald®d. They only need faith in Christ.

While this explanation certainly has exegétmarit, it does not seem to sufficiently take into
account either the historical seriousness of thisidns addressed or the breadth of the promise
to reconcile. You can take away all the outwantlsgls you want, but if your tribe or clan
murdered my father or brother or raped my sistamIgoing to need a lot more than “symbols”
removed to destroy the hostility. Instead, | wosildigest we find a better explanation in
Colossians 2 where Paul tells us,

“When you were dead in your sins and in the unaircsion of your sinful nature, God
made you alive with Christ. He forgave us all omss* having canceled the written
code, with its regulations, that was against usthatistood opposed to us; he took it
away, nailing it to the cross.” Col 2:13-14

“Abolishing in his flesh the law with its conamdments and regulations” (Eph 2:15) is very
close in terminology to “having canceled the writt®de with its regulations- he took it away,
nailing it to the cross” (Col 2:14). The differenis that in the Colossian passage he is applying
the peace purchased by Christ’s death to our oelstiip with God, and in the Ephesians text he
is applying it to our relationships with each other

The “law with its commandments and regulatjbas Paul refers to it in Ephesians 2, called
for the death of all who broke the Law (Deut 28)ppression and injustice call for judgment.
Jews and Gentiles alike were, by the biblical aot¢ggom 3:9ff), both under a very deserved
judgment from God, and no doubt, a justifiable juggt from one another. Just like many
hostile tribes and nations today, they were stack ¢ycle of mutual animosity and judgment
that each side deserved. What could break throlligfinaé hostility and bring unity? Only the
death of Christ.

By taking on human flesh as a man while atstimae time remaining fully God, and having
been given the God-ordained position of actinguademal representative (Rom 5), Jesus Christ
offered himself on the Cross and the justified edesd and lawfully required wrath of God that
should have been poured out on Jew and Gentileingtesad poured out on Christ. The just
condemnation of the Law was satisfied. The legitarthirst for legitimate wrath and anger and
due punishment were quenched. And here is wlaitisal- both God’s wrath towards us and
our wrath towards one another has been fully addesPeace has been purchased. The deepest
penalty for sin, the brokenness and the demandeiogeance (condemning someone to hell) that
lies deep in the heart and psyche of the offeneeslon- - was paid by Christ on the Cross.

Peace has been purchased.

3 Calvin’s New Testament Commentaries, GalatianseEjaims Philippians and Colossians, Eerdmans 1976, p
151ff.



It is one thing to make this last statemeimt eaim this reality of peace, but on a practical
level, what makes this “work” as the basis of reziletion? How do we enter into this peace so
that we can truly love our enemy and embrace onéanin peace? There is only one good,
biblical answer: the reality that every one of siguilty of sins worthy of the same punishment
and wrath that we truly believe God ought to irffba our enemies (Rom 3:10ff). We were all
“dead in transgressions and sins” (Eph 2:1ff.)eréhs no one who is righteous, not even one!
(Rom 3:10). The kinds of sin we are all guiltyasé not simple, fairly innocuous sins of uttering
a curse word or cheating just a little bit on aaxes, or occasionally losing our temper. Instead
we are all guilty of acting in oppressive ways-re#eose who have been oppressed. We have all
shed innocent blood, if not actively and intentibnahen through passive neglect (Isa 1:21-23,
5:8-13, Amos 6:1-7, Mt 23:23, 24). Only the blyndelf-righteous can hold themselves apart
from other forgiven believers and refuse to be meded. This is something intuitive to every
believer who has truly, personally experiencedalre of God in Christ (1 John 2:20), but still
needs to be taught because of the ongoing stubkssrof our hearts (Acts 10; Gal 2:11ff).
When we fully realize the wrath of God against as heen satisfied and we have received real
forgiveness, it gives us the perspective both tgite others and to embrace them as equal
members of the family.

That forgiveness costs us something. We ivest the cost of turning away from anger and
retribution, and suffer some of the cost of loseld ones, lost property, and sometimes lost
physical health and the emotional stress and spinvarfare that can go with it. | traveled to
Uganda in 1995 for a month long stay and visited foajor regions throughout the country.
There was no city, no village that was without sdasm the Idi Amin reign of terror during the
late 1970’s. One of the more striking realitiesvganply the sheer number people who had lost
an arm or leg or were in some way permanently teskly being shot as they passed through
check points- oftentimes by child soldiers. Iniédd, nearly everyone had family members
killed. How could anyone in that situation evearteto forgive and not simply spiral down into
a cycle of vengeance and destruction? The freedambrace and bear the cost of forgiving is
found in the reality of knowing the ultimate pewélbr all our sin has been paid for at the Cross.
Christ has suffered the very agony of hell- thegjuént of eternal separation and punishment
from God- on our behalf, and fills us with a freedto love and forgive others that can only be
explained as the supernatural work of the Spinitiyapg the work of Christ in our hearts.

But there is more. We are not simply in @estehere we can now forgive and love; the work
of Christ on the Cross actually made us one: ‘ihesélf is our peace, who has made the two
one” (Eph 2:14). This is reminiscent of the langmiased by Jesus in Matthew 19:6 to describe
marriage, “What therefore God has joined togetle¢man not separate” (cf. Gen 2:24). In both
instances it is something God Himself has donestd_ater in Ephesians Paul will talk about the
unity of the marriage relationship and the committed husbands and wives to love one
another with these words:

“After all, no one ever hated his own body, bufféeds and cares for it, just as Christ
does the church-- for we are members of his bdéyr this reason a man will leave his
father and mother and be united to his wife, aedwo will become one flesh.” This is a
profound mystery-- but | am talking about Christddhe church.” Eph 5:29-32



Two people becoming one flesh, under the Uaplef Christ, is the perfect analogy to the
church described in Ephesians 2: two formerlyifegtoups becoming one new man, under the
Lordship of Christ. Just as husband and wife musk out their oneness, so the people of God
must intentionally be committed to developing ardressing the unity that is already purchased
for us by Christ. There is, existentially, a rgato the marriage unity. This is what makes
divorce so hard, so tragic and devastating inffece Whether a couple understands the
implications of the marriage vows or not, the rigab that God sees them and binds the two
people inextricably together. Couples cannot esthis reality. God “hates divorce” because it
is a fundamental breaking of a deep covenant aidigéMal 2:14) and is therefore often
connected to violence (Mal 2:16). In the churtle, teality of our existential oneness exists as
well. Whether we are free enough acknowledge itady our separation creates all kinds of
negative effects, some of which we will addressrlaiWe simply cannot be made “one” by God
and then ignore that reality and not expect negdtllout.

In order to draw us more fully into a practicandset to understand and apply the depth of
our unity, Paul goes on to tell us:

“For through him we both have access to the Fdifi@me Spirit. Consequently, you are
no longer foreigners and aliens, but fellow citizevith God's people and members of
God's household, built on the foundation of thesélps and prophets, with Christ Jesus
himself as the chief cornerstone. In him the whmlgding is joined together and rises to
become a holy temple in the Lord. And in him yoa &we being built together to become
a dwelling in which God lives by his Spirit.” Ephians 2:18-22

The family unity is complete. We have the sdtoly Spirit inside and we all have access to
the same Father. Echoing Old Testament referéndég foreigner and alien, and the promise
of Isaiah, “Let no foreigner who has bound himselthe LORD say, "The LORD will surely
exclude me from his people” (Isa 56:3), Paul tefisn every way he can that we are united: as
fellow citizens; as members of one household fanaidythose having the same foundation and
the same chief cornerstone- Christ. He expandfotiredation imagery to say we are all being
built into one structure, one building that is attyithe holy temple of God. The comparison to
the original Temple could not be missed. We aeenew dwelling place of the Spirit of God (1
Kings 8:10ff.) and the emphasis is on all of usy dad Gentile, being built “together.”

What are the practical, negative effects abrgng this unity? To name a few: a toleration
and practice of slavery and continued racism inwlest, Apartheid in South Africa, and just as
horrendous, tribal oppression in Africa- sometimpegcticed or at minimum permitted by “the
blind eye” of Christians within the church.

Justin is a member of the Banyamulenge trilieagtern Congo, from a village known as
Muzinda. He is a Christian, with a vibrant, livifegth in Christ. So are many of the other
members of his tribe, and importantly, so are nraeynbers of other tribes in that region of
Congo. However there is little to no practicabalireconciliation being practiced. In 1996
Laurent Kabila began the overthrow of long timeatiar Mobutu Seso with the aid of Rwandan
mercenaries. Justin’s tribal background is TutsiaRdan. Even though his family has lived in
Eastern Congo for three generations, the new regmder Kabila decided to rid the country of



the Rwandans after they were done using them inwa, and made a concerted effort to not
only destroy Justin’s village and claim the propédot their own, but to commit genocide and
wipe this small tribe off the face of the eartthey not only raped, killed and burned the village
to the ground, they also pursued the Banyamulamgeaéfugee camps and tried to kill them
theré. Certainly the church in eastern Congo is natally responsible for these things. But
what they are responsible for is a failure to beaad light in their community by embracing
one another, walking together and standing withamaher in this time of crisis. Who knows
the effect their reconciliation would have had bea broader community and the possible
mitigating effect on this cruel display of hatredPe same question can be asked about the
negative side effects of a lack of reconciliatiorthe church around issues of civil rights for
black Americans in the U.S., Aparthaid in Southiédrand the recent election riots in Kenya
between Luo and Kikuyu.

Is reconciliation possible for Justin and otharviving members of his tribe, not only with
their enemies, but even with their fellow Christamho did not stand with them? Justin is a
member of our church in St Louis, Missouri and vagénhad the privilege of hearing and seeing
the love and forgiveness God has put in his hdarhis own words he has told us, “I have
forgiven my enemies; | embrace my brothers aneérsish the Lord.® How can a young man
who has endured so much not be consumed by biserbat instead be filled with God’s love
for the very people who betrayed him? “He himgetiur peace, who has made the two one.”

The glory of the new Temple structure, thénlivbody of Christ, that God is shaping us into
is further described in Ephesians 3. Paul startslkthe church how he is praying for our
understanding to blossom and grow under the poiiredSpirit to lay hold of the breadth the
reconciliation of the Gospel brings, but he stagsaf moment to reflect on the grace of God
poured out through him to be an administrator aedsanger of this reconciliation to the
Gentiles. Paul’s use of this phrase- “the admiaigin of God’s grace given to me for you...
that through the Gospel the Gentiles are heirsthegeavith Israel, members of together of one
body, and sharers together in the promise in Chests” (Eph 3:2,6) is a revealing perspective
on his view of his ministry. He was not just stagtchurches. He was planting reconciliation-
based churches and saw himself as an Apostolicrastnaitor of God'’s plan to fulfill his eternal
purpose described in Eph 1:9,10.

Paul then reveals something profound abouh#tere of the reconciled church:

“His intent was that now, through the church, thenifold wisdom of God should be
made known to the rulers and authorities in thevéwely realms, according to his eternal
purpose which he accomplished in Christ Jesus otd.Ln him and through faith in him
we may approach God with freedom and confiden&gph 3:10-12

The word “manifold” is best translated as “trédceted” or “much varied” and is even used
in the sense of “marked with a great variety obesl® Now, the full, multi-faceted wisdom of
God would be made known through a multi-ethnic churWhat is this wisdom? It is not

* http://www.dailykos.com/story/2009/3/23/712033/-Tlhest-Survivor:-Mambo-Sawa-Sawa
® Based on a personal testimony interview April 302
® http://www.studylight.org/lex/grk/view.cgi?numbert82;




simply the ability and understanding to apply knedge in a practical way to solve problems.
For God'’s people, wisdom is about the applicatibjustice. Solomon prayed for wisdom —“a
discerning heart to govern your people and tordystish between right and wrong” (1 Kings
1:9) - and God answered him with, “discernmentdmanistering justice” (1 Kings 1:11, 12).
Jesus Christ was wisdom on display (Mt 12:42) amavas filled with the Spirit to bring justice
to the nations (Isa 42:1). That meant he would‘juoige by what he sees with his eyes, or
decide by what he hears with his ears; but withtagusness he will judge the needy, with
justice he will give decisions for the poor of #erth” (Isa 11:3,4). Now the whole church (Acts
2) is filled with the Spirit and through this inbating and unity of believers from every nation
and tongue, the wisdom of God, bringing justicéhsnations through the word and deed of the
Gospel (Acts 1:1ff), becomes a display of his glitvgt all rulers, and even authorities in the
heavenly realms must acknowledge. This was thgnatdi purpose of God creating all this
human diversity — so that our unity and diversitgim reflect the glorious (full of goodness)
unity and diversity of the Godhead. In Christsthurpose is now to be finally and fully realized
through the church.

When Paul returns to his prayer for the chumdBphesians 3, he prays to the “Father, from
whom his whole family in heaven and on earth derit®name” (Eph 3:14). And what is his
prayer? That we would have the love of Christ redpower of the Spirit “to grasp how wide
and long and high and deep is the love of Chrisph(3:17,18); in context, it seems, a specific
reference to the extent of Christ’s love to brimgple together from every tribe, tongue,
language and nation (Rev. 5:9,10) to manifest luisygand wisdom. In fact, he wants us to
know, in this matter of reconciliation and the nfasiation of his glory, that God is able to do
more than we could ever imagine (Eph 3:20,21).

It is no wonder Paul appeals to the diversedies of the Roman Empire in Ephesians 4-

“As a prisoner for the Lord, then, | urge you teelia life worthy of the calling you have
received. Be completely humble and gentle; be patiearing with one another in love.
Make every effort to keep the unity of the Spihitdugh the bond of peace. There is one
body and one Spirit-- just as you were called te bope when you were called-- one
Lord, one faith, one baptism; one God and Fatheatlpivho is over all and through all
and in all. But to each one of us grace has besnags Christ apportioned it” Eph 4:1-7.

The full manifestation of the glory and wisd@nod intends to display through the church can
only reach its maximum expression as the ethnicsasth-economic diversity of the body of the
Christ works together, with each part contributihg gifting God has Sovereignly distributed to
it for the sake of the whole (cf. Rom 12:3-5). WW&ed pastors, evangelists, teachers and
prophets from among the Greeks, Romans, Jews, $\dtigpanics, Africans and African-
Americans to help prepare God’s people for worksestice (cf Antioch, Acts 11:19ff) so that
the whole body, from all the ethnic groups, mayhb#t up until we all reach unity in the faith
and attain to the whole measure of the fullnesStofist (Eph 4:11-13). The implication is clear:
no one ethnic group of believers can attain thisdss of the expression of Christ in a
segregated state. But that is really the focub@third passage of Scripture in 1 Corinthians 12.



